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A GREEK HOMILY ON THE TEMPTATION (CPG 4906)
BY SEVERIAN OF GABALA: INTRODUCTION, CRITICAL
EDITION AND TRANSLATION

By ROBERT E. CARTER

The Greek church of southern Italy and Sicily commemorated the temptation
of Jesus on the first Sunday of Lent. Homiliaries for the liturgical year presented
one or both of two homilies attributed to John Chrysostom, ‘“HXlwog pév (PG
61, 683-88) and "EERfABeV O kGprog (CPG 4906). The former is now known to
be a composite homily drawn from three homilies of Nestorius edited by Nau.'
The latter, as will be maintained later, is by Severian of Gabala.

The eastern Greek church around the middle of the ninth century instituted
Orthodoxy Sunday on the first Sunday of Lent to celebrate the restoration of the
icons in 843. Ehrhard, who believed that the western commemoration of the
temptation of Christ reflected earlier eastern practice, noted that even before the
ninth century parts of the eastern church may not have commemorated the temp-
tation on this Sunday.? This helps explain why our homily is found only in Italo-
Greek codices of the tenth to the seventeenth centuries and in no eastern manu-
script. Another reason for this pattern of transmission may be that the temptation
of Jesus was uncongenial to the trend in eastern christology to stress Christ’s
divinity over his humanity. Moreover, the homilist’s repeated emphasis on the
distinction between the prosopon of the humanity and the prosopon of the divine
dignity may have sounded heretical after the councils of Ephesus and Chalcedon.
Be that as it may, the fact remains that the ten codices from which our text is
established are all from Magna Graecia.

'J.A. de Aldama, Repertorium Pseudochrysostomicum (Paris, 1965), no. 183. The following
abbreviations are used throughout: Aubineau = Michel Aubineau, Un traité inédit de chris-
tologie de Sévérien de Gabalu in centurionem et contra Manichaeos et Apollinaristas. Ex-
ploitation par Sévére d'Antioche (519) et le Synode du Latran (649), Cahiers d’Orientalisme
5 (Geneva, 1983); CPG = M. Geerard, Clavis Patrum Graecorum 2. Ab Athanasio ad Chry-
sostomum (Turnhout, 1974); Ehrhard = A. Ehrhard, Uberlieferung und Bestand der hagio-
graphischen und homiletischen Literatur der griechischen Kirche von den Anfdngen bis zum
Ende des 16. Jahrhunderts, TU 50-52 (Leipzig, 1937-52); Giannelli = Cyrus Giannelli, Co-
dices Vaticani Graeci 1485-1683 (Vatican City, 1950); Lampe = G. W. H. Lampe, Patristic
Greek Lexicon (Oxford, 1961); Loofs = Fricdrich Loofs, Nestoriana. Die Fragmente gesam-
melt, untersucht und herausgegeben (Halle, 1905); LS] = Liddell-Scott-Jones, Greek-English
Lexicon (Oxford, 1968); Zellinger = Johannes Zellinger, Studien zu Severian von Gabala,
Miinsterische Beitridge zur Theologie 8 (Miinster i. W., 1926).

2Ehrhard 2, 247 notes that Saloniki Vlatadon cod. 6 (7), s. IX exeunte, has for the first
Sunday of Lent Basil of Seleucia (? = Nestorius) On Moses (PG 85, 128), and In Matthaeum
11:28 (PG 85, 325).
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The Manuscript Tradition

Ehrhard found our homily in nine ltalo-Greek liturgical manuscripts dating
from the tenth to the thirteenth century and in no eastern panegyrika or liturgical
collections. In addition, our work is found in one other manuscript from southern
Italy, a tenth-century collection of works attributed to Chrysostom with no ap-
parent liturgical orientation, Barocci 55 in the Bodleian Library.?

The text derived from our manuscripts is defective. Many passages are corrupt,
often one suspects because of omissions. Many codices have their own proper
omissions, usually owing to homoeoteleuton, and there are several omissions
common to two or more manuscripts. It is characteristic of Italo-Greek texts to
be abbreviated. At times this is certainly the result of scribal carelessness; at
other times it may be deliberate. If a satisfactory text of our homily is ever to
be found it will probably be in an eastern library.

O = Oxford, Barocci 55, saec. X, fols. 234v-240, non-liturgical in the sense
that it does not belong to any of the categories of homiletic collections for the
liturgical year that have been delineated by Ehrhard (Michel Aubineau, Codices
Chrysostomici Graeci 1. Codices Britanniae et Hiberniae [Paris, 1968], 170-
72).

A brief survey of the genres of the liturgical manuscripts may be a helpful
introduction to their description. Ehrhard distinguished four types of hagio-
graphical and homiletic manuscripts:

1) Menologies (Menologien) contain only hagiographical writings, mostly on
martyrs, for the immovable feasts (Ehrhard 1: vi and 326).

2) Homiliaries (Homiliarien) contain homilies for the movable feasts (Ehrhard
2: 1).

3) Panegyrika (Panegyriken) contain homilies for both the movable and the
immovable feasts (Ehrhard 2: 2).

4)Year and half-year collections (Jahres- and Halbjahressammlungen) gather
together hagiographical and homiletic texts for both the movable and the im-
movable feasts (Ehrhard 1: vii and 154).

H = Vaticanus graecus 1636, saec. X-XI, fols. 155-58, is the only repre-
sentative known to Ehrhard of the Jahrespanegyrikon Type B (Ehrhard 2: 12
and 175-82). It was written by at least three different hands, the latest (fols.
211-42v) being that of the monk Leon in the year 1063/64. Our homily, on fols.
155-58, is dated tenth to eleventh century by Giannelli, 333.

Q = the hypothetical source of the other eight codices, which are Panegyrika
Type A or their derivatives. These are:

K = Vaticanus graecus 2013, saec. X, fols. 28v-31v, Year Panegyrikon Type

*Michel Aubineau, Codices Chrysostomici Graeci | (Paris, 1968), no. 177,
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A, an uncontaminated representative of the older system of pericopes for Lent
(Ehrhard 2: 143-46). Our homily is on fols. 28v-31v.

V= Vaticanus graecus 1633, saec. X-XI, fols. 158-60v, Year Panegyrikon
Type A, according to Ehrhard “das ausfiihrlichste Exemplar des italogriechischen
Jahrespanegyrikums™ (Ehrhard 2: 134-43; Giannelli, 319-31).

E = Vaticanus graecus 1216, saec. X-XI, fols. 58-61, Year Panegyrikon Type
A, according to Ehrhard closely related to K and V (Ehrhard 2: 149-52).

P = Vaticanus Pianus graecus 23, saec. X-XI, fols. 5-10v. Year Panegyrikon
Type A, des. mut. 75 (Ehrhard 2: 152-54).

A = Ambrosianus A 60 sup. (Gr. 8), saec. XIIL, fols. 26v-30. Shorter Year
Panegyrikon derived from Type A (Ehrhard 2: 172-73; Robert E. Carter, Codices
Chrysostomici Graeci 5. Codicum Italiae pars prior [Paris, 1983] 67-68).

B = Vaticanus Barberinianus graecus 547, saec. XI-XII, fols. 86-88v, Year
Panegyrikon Type A (Ehrhard 2: 157-58).

J = Vaticanus graecus 2048 (fols. 1-140v saec. XI), fols. 93v-95v, Year
Collection (Ehrhard 1: 302-6).

S = Vaticanus graecus 1631, saec. XI, fols. 219v-22v, Winter Half-year
Collection (Ehrhard 1: 323-25) which extends beyond the usual limit (and there-
fore may be a truncated Jahressammlung?).

O has over thirty proper readings that separate it from the nine liturgical
codices. None of these proper readings is clearly superior and several are patently
inferior: 13 kdtwlev dvo, 16 om. tpodépwv, 71 ntuktedw, 77 vadv: Bdvatov
cett., 84 katanetdoavt: katanatjoavt cett. O also consistently reads Mwong
instead of Mwvong.

H has two proper omissions, both the result of homoeoteleuton: 54 Ei kai
pot, and 94 Moebotg einev . .. avtod axovete. Several other proper readings
are clearly inferior: 22 ovk &yopefa: ov dexdpueba cett., 27 16 vno: todro cett.,
95 ypel: xpeiq cett., 96 tadbfivar: 10 bavivat cett. But two proper readings of
H are clearly superior: 10 onuaiver: om. cett., and 32 ovy: obk cett. These
however may both be corrections by H rather than the original reading. Thus
H by itself is no more reliable than O by itself, but when HO agree against the
others (or with some of the others) their reading must be given serious weight.
Three passages in HO are omitted in all the other manuscripts: 27 ob BdAAow
... t0ov 0e0v, 38 1fi yvouy . . . vopobetoduev, and 51 petaoynpatifecbor . . .
petacypotifetat: varr.cett. In these three passages HO are clearly transmitting
an earlier stage of the manuscript tradition. Of the several variant readings
common to HO against the rest at least two are clearly superior: 69 &v téheu
ev 1 tédel K, evteleitan cett., and 95 Bacidéa: Baciieia cett. Only one variant
common to HO is notably inferior: 44 fidn tov: idiov or fjdiov cett. This can
be best explained by itacism.

HO are independent from each other and from Q. Among the descendants of
Q three codices, BJS, are closely related:
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35 post gix6vt add. tfj xpuofi BIS

35 dvvatar BJS (a superior reading that is probably an emendation): duvioeta
rell.

38 oida: oidapev BJS

47 &o10g post tone transp. BJS

50 xoi tnAkavtnv om. BJS

55 ovk om. BJS

69 t@v dydvev: 10V aydva BJS

87 0 Xpio1og 8k: 6 0 Xprotdog BJS

94 tov véuov (2) om. BJS.

JS also share readings in common against B and the other codices:
2 dnep ... Sapdvev om. JS
6 dyovifouevov: avrayoviiopevov JS
22 oporoyodvieg: dporoyotuev JS
46 gbmopov: dneipov JS
47 ideiv 0 ta ndvra om. JS
49 néheig: Paoireiag JS.

These variants suggest that the Year Collection (J) and the Half-year Collec-
tion (8S) are derived from a representative of the Panegyricon Type A, from
which our codex B also comes. No clear pattern of relationships can be seen
among the other descendants of Q. The stemma that emerges is this:

X

|
Q

Saec. /

EPV

X1 J S H

X1 A
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Theology

The basic thrust of this homily is that it was in and by his humanity
(avBpwndtng), not the dignity (d&ia) of his divinity, that Christ went into the
desert and defeated the devil. The author again and again distinguishes between
the tpéowenov of the Lord’s humanity and that of his divine dignity. His reasons
for this are soteriological and christological. Our homilist’s soteriology is based
on the belief that fallen humanity in Christ trinmphed over the devil by resisting
temptation, and therefore that same human nature is now empowered in us to
triumph by resisting temptation. Obviously Christ’s humanity is central to the
christology underlying this soteriology.

Because Christ’s humanity is indispensable to the oikovopia of our salvation
the author opposes those who would attribute the human words and actions of
Christ to his divine dignity:

Our Savior said to him, “It has been written: You shall not tempt the Lord your
God.” Many think that referring to himself he said to the devil: “Do not tempt me,

the Lord your God,” and they want to refer the saying to the dignity of the Only-
begotten. But we do not accept this attribution to his dignity (20-22).

Who are the “many” who would refer the human words and actions of Jesus to
the divine dignity? Arians are one possibility. By attributing the limited human
qualities of Jesus to the dignity of the divine Logos they would lessen the divinity
of the Logos, reducing it to the created order, whether unlike (&dvéporog) or of
similar being (0polotolog) with the Father. But our homily is not concerned
about the dignity of the Only-begotten with respect to the dignity of the Father,
but rather about the reality of the two natures of Christ, and especially his
humanity, as seen concretely in the npdcwnov of the humanity and in that of
the divinity. The opponents whom our author has in mind are more probably
the Apollinarists who, believing in the one nature incarnate of the Logos (pia
bvoig tod Adyov aecapkopévn), would deny the full reality of Christ’s human
nature, thereby depriving human nature in us of the power to defeat Satan that
was achieved by Christ in his and our common human nature,

Our homilist has rejected the older Word-Flesh christology of the Arians and
Apollinarists, replacing it with the newer Word-Man christology of the later
fourth century. Two advantages of this newer christology are: (1) it preserves
the divine transcendence by not having the divine Logos enter into composition
with the created order, and (2) it assures the full humanity of Christ. Its great
difficulty, of course, is the problem it raises for our understanding of the unity
of Christ, a problem seen and addressed by Theodore of Mopsuestia, and which
became the center of the controversy between Cyril of Alexandria and Nestorius
in the second and third decades of the fifth century. In the course of the fifth
century the word npéownov came to be understood in a more ontological sense
as “person,” losing its older meaning of “countenance,” the “form in which a
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physis or hypostasis appears.” In our homily npéoenov is used in the earlier
sense. This suggests a date of composition between 375 and 410.

Authorship

Our homily, rightly rejected by Montfaucon (PG 64, 1349), is not by Chry-
sostom, whose style is quite different. Nor is its christology that of what may
be called the central Antiochene tradition, namely that of Theodore of Mop-
suestia, Nestorius and Theodoret. Sullivan summarized Theodoret’s position as
follows:

The distinction of two natures in Christ, and their union in one prosopon, is the
characteristic of Theodoret’s christology at every period of his career. We find this
formula not only in his later theological works . . . but also in his earliest exegetical
work, the Commentary on the Psalms. Moreover, the doctrine of the union in one
prosopon is by no means a minor element in Theodore’s teaching; in the Catechetical
Homilies it receives a markedly prominent place. There is no question but that
Theodore realized that the lack of unity had been a grave weakness in the doctrine
of his predecessors, and he was determined to remedy it.

Nestorius, following Theodore, spoke of two ¢pvoeis and &v npécenov katd
piav atiav (Loofs, 196, 15-17); &v yap fiv apdotépav 1o npdownov dtiq kai
npfi (Loofs, 224, 11-15); td tdv dicewv yopifovreg dia, v tfic Evooeng
atiav ouvdntopev (Loofs, 242, 14-15); ov xata tiv and tiig cuvadeiag aiav,
aAAd xata tiv dbowv (Loofs, 273, 12-13); 4R adtdg 6 eig £ott Simholg, ob
™ akig, @Ala tfi dvoer (Loofs, 281, 6-9); Tav dicewv pevobowy oporoyel
v tfic akiag Evotnta (Loofs, 354, 7-11). Clearly for Nestorius 1| ag{a is not
the equivalent of the divinity as distinct from the humanity, but characterizes
the npéownov tiic ouvvadeiag. The npdoconov thg dvBpwndtntoc and the
npdonnov Tfg aEiac, or simply N &&ie as divinity distinct from # avlpoending,
are alien to Nestorius’s expression and thought.

The same is true for the later Antiochene Theodoret. His De providentia oratio
10 (PG 83, 739-73), a christological homily partly devoted to the temptations
(752B4-753B1), often employs dUoig, but never uses npdéownov or a&ia chris-
tologically. In his letters 104, 130, and 146 (PG 83) he makes it clear that for
him there are not two npSéowna in Christ, but only the one npdoomov of the
eternal Son of God.

But another homilist in the Antiochene tradition, Severian of Gabala, did use
atia to refer to the divinity. In his In centurionem et contra Manichaeos et

4 Aloys Grillmeier, Christ in Christian Tradition, vol. 1: From the Apostolic Age to Chal-
cedon (451), 2nd rev. ed., trans, J. S. Bowden (Adanta, 1975). For the meaning of prosopon
in the fourth century see esp. 365, 375 and 396; for prosopon = hypostasis see 481 and 544.

SFrancis A. Sullivan, The Christology of Theodore of Mopsuestia, Analecta Gregoriana 82,
(Rome, 1956), 201.
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Apollinaristas, edited by Aubineau, Severian uses agia 17 times, of which 15
refer to divinity. Two occurrences in particular deserve our attention: dte yap
Botretal yvopiler thyv dEiav, dte Povretar tAnpol thv oikovopiav (9.2), and
0cdv S1a v diav, avOporov dia v oikovopiav (33.3). In this work aia is
contrasted with oixovopia rather than with the abstract avBpendtng, which is
used only once (33.4). In our homily, section 6, we read "O 3t cotip kpdfav
tiiv akiav kai npodépev tiv oikovopiav, contrasting the two terms that run
through In centurionem. Aubineau cites four occurrences in other works of Sev-
erian where avBpondtng is contrasted with 8edtng.®

In section 6 of our homily Christ’s humanity is referred to as tov necévra.
In Aubineau’s text we read, Mdfs 611 ndvta Gvponov 1oV necdvia Xplotog
avéraPev (32. 6-7), and in the homily In dictum Apostoli: Non quod volo facio,
5, 8Anv mecoboav v avlpondtnta SAnv fyeipev, drlov mecdvia TV
dvBponov drov avexaivicev (PG 59, 672, line 36). The use of a&ia to designate
the divinity in contrast to the humanity and the characterization of the humanity
assumed by Christ as fallen certainly point to Severian of Gabala as the author
of our homily. But perhaps one should hesitate to make this identification. As
we have seen, the expressions 10 tpéoconov tiig avdpondtntog and 10 npdomnov
i aEiag or simply f| a&ia are central to the christology of our homily, yet in
Aubineau’s In centurionem npécowona (plural) occurs only once (28.8), and that
in a non-christological context, while the singular does not occur at all. Yet,
Severian’s homily In illud: Pater, transeat a me calix iste has the expression
&k mpoodnov thg avOpmndtmrtog (ed. Zellinger, 16, lines 33-34), and in In
dictum illud: In qua potestate haec facis? we find &k npocodnov 1ig cupkodg
gLéyeto, Kai ovk &k mpoodnov tfig Bedtntog (PG 56, 425, lines 9-8 ab imo).
Thus we see that Severian did use these expressions.’

The attribution of the words and actions of Christ to one or the other of his
npdéowna has a long tradition in Christian writings going back to Justin Martyr,
and had theatrical associations (napdyeiv 10 npécwnov = “bring on stage such-
and-such a character”).® This procedure was used in commentaries on the Psalms
from the third to the fifth centuries.® Kecskeméti has identified Amphilochius
of Iconium and Severian of Gabala as the two preachers who introduced this

¢In dictum Apostoli: Non quod volo facio, 5 (PG 59, 672, line 16}, De incarnatione, 4 and
5 (PG 59, 695, line 2 ab imo, and 697, lines 7 and 15), De mundi creatione hom. 4, 7 ( PG 56,
465, line 34).

7Judit Kecskeméti, “Sévérien de Gabala exégeéte et théologien antiochien méconnu,” Eu-
phrosyne n. s. 24 (1996): 99-126. See esp. the section on christology, 111-16.

8C. Andresen, “Zur Entstehung und Geschichte des trinitarischen Personbegriffes,” Zeit-
schrift fiir die neutestamentliche Wissenschaft 52 (1961): 1-39.

°M.-J. Rondeau, Les commentaires patristiques du Psautier (Ille-Ve siéles). 2. Exégése
prosopologique et théologique, Orientalia Christiana Analecta 220 (Rome, 1985).
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type of dramatic homily, distinguishing between the man who suffers and the
impassible divinity, in their polemic against Arians and Apollinarists.'

Up to this point we have considered our homilist’s theological expressions.
Sever Voicu rejects such formulations, which for him reveal only the influence
of the same ambience.''! Voicu’s basic principle is that ogni autore tende a
ripetersi; the only parallelisms that can lead to the identification of an author
are lexical, provided they are sufficiently numerous and could be substituted by
traditional formulations. Voicu provides a list of expressions characteristic of
Severian. Other lists have been made by Zellinger and Aubinecau. Expressions
in our text that are characteristic of Severian’s style are: adeAdoi 73; avti tod
26; axélovfov 11; & ax6rovba 18; thv axorovBiav 15, 16; Bréne 10, 14;
Brénete 37; yéypantar 63; Seixvop 3, 6, 23, 42; 1a £&fig 15; Epunvedetan 16;
Exe tabta &v tfj Sravoiq 14; NAEyyOn 13; npdoeye axpipde 3; npoavadwviw
93; onuaive 10.

These seem sufficiently numerous to rule out coincidence. In the light of the
christological and lexical evidence and the genre of dramatic homily one may
reasonably conclude that this homily is by Severian of Gabala.

Integrity

Uthemann, in his édition provisoire, believes that the original ending of our
homily has been lost and that the present ending is the conclusion of a homily
on the Transfiguration.'? This is possible, if a quaternion or two fell out of the
archetype of all our codices at the end of section 86. Less convincing is his
supposition that the text from the beginning of section 87 through the first two
words of 89 is an attempt of a copyist to join the two texts. A more likely bridge
passage would be section 86. In spite of experience in identifying the sources
of over 120 composite homilies for the Appendices of Codices Chrysostomici
Graeci,” 1 have not been able to locate any other homily with the ending of
ours. In favor of the present ending as the original conclusion of the homily is
that by comparing Christ’s fasting for forty days in the wilderness with Moses’
and Elijah’s fasting, the homilist stresses the soteriological import (victory over

19Judit Kecskeméti, “Doctrine et drame dans la prédication grecque,” Euphrosyne n. s. 21
(1993): 29-67, esp. 31-34.

8ever J. Voicu, “In illud, Quomodo ipsi subiciet omnia (CPG 4761), una homelia di Sev-
eriano di Gabala?” Rivista di studi bizantini e neoellenici n. s. 17-19 [27~29] (1980-82): 5~
11.

12Karl-Heinz Uthemann et al., Homiliae Pseudochrysostomicae, 1 (Turnhout, 1994), 64. It
is surprising and troubling that the eminent house of Brepols, publisher of CPG, which clearly
stated that I was preparing an edition of 4906, has published Uthemann’s text with no prior
consultation.

"3*Robert E. Carter, Codices Chrysostomici Graeci 2 (Paris, 1968), 85-87; 3 (1970), 127~
38; 5 (1983), 233-50.
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the devil) of Christ’s fasting and temptation. Thus, with a kind of aesthetically
satisfying inclusio, Severian brings us back to the beginning of the homily.
Of course, our homily, like its companion piece in the Italo-Greek liturgical
tradition, ‘' HAiog uév, may be a composite work. This would perhaps account
for some of the apparent lacunae. However, since I have not been able to find
any sources from which our homily would have been derived, it is best at present
to consider it an integral work whose manuscript tradition is less than ideal.

Addendum

Uthemann’s provisional edition is based on our codices B, E, H, J, S and V.
Unfortunately, Oxford Barocci 55 (our O), on which another of Uthemann’s
texts, In Psalmum 71 (CPG 5074), was based, was not used for this text. Of the
48 differences I have noted between our texts 38 are very minor. The ten more
important differences are noted in my comments.
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[ Iodvvov apyiemokdénov Kovotaviivoundiewg
100 ¥ pLCOTTONOV]

Abyog €ig TOV TMELPATUOV

1 "EERABev O xGplog Nudv 'Incodg Xpiotog kal cwthp sig v Epnuov
onhloépevog katd tod daPorov: avtod ydp £oTv pwvh Afyovtog: «Oudeis
dvvarar Td aketn 106 ioxvpol dlaprdaal, £av uy npdTov TéAup OV ioyvpov ooy,
Kal T6Te T4 OKEWH avtod diaprdoery» 2 Eiodyel toivuv v avbpondtmra, Kol
10 mAdopa 6mep Evedioato siodyer gig v Epnpov, éunoirtedav Tfi vikn
kotd tod Sraféiov {£ig] 10 cdpa dnhov katd tdv daudvev. 3 Kai npdoeye
axpag: dte Nywvilero, obdapod Edeitev 10 mpdownov tiig atiac. 4 Ei 5
i) e1g yvopioca 1@ SiaPére 811 oV tpdg LIoV Beod kai povoyevi Exer, AAld
npdg oV Avbporov <. ..> 5 kai 6 ndooig akoaig Aéyel 0 SidPorog: «Ef vidg
&l 100 Beob, eind iva of Aot ovtol dptot yévawvrary 6 'O 88 cotnp kpHPfov TV
atiav kai Tpogépmv THY oikovopiav (maviayod yap adtd O okomdg ovTog
fiv, deitar Eavtdv dyovilopevov kel OV neadvia To0TOV GTEQAVOVHLEVOY)
Abyer a1+ «Ovk €n’ dpte udve (fostar dvBpwnog, dii év mavil pripat
éxmopevouéve 010, otduatog Beob» T Q¢ £k mpoodrov tiig avBpundtntog
ayoviCetar. 8 Ei yap mepi tfig a&iug deréyeto, Eheyev v- «Ovk e’ dpto

I Mc 3:27; cf. Mt 12:29
5 Mt 4:3
6 Mt 4:4; Dt 8:3

Titulus: 'lw . . . ypuooatépov] tod avtod O ante 'lodvvov add. 1o ayiov BSV  add. tob
tvayiowgratpognudvH  post meipacudv add. tod Xprotod AEPS  add. to0 KvpiovK add.
100 Kupiov npav 'Incod Xpiotot BJV

1 doviiAéyovtog] OH 1 doviikéyoviog AEP 1) dwvi héyovoa V. 1) dwvi N Aéyovoa
BJKS

2 6mep. . . dapdvovliom. JS; cic) ABEHKPV i O; post odpa] add. 6nep Endhaocy
o

6 kpoipov] kpintov BO; odtog] HO tobto JKPS rtottog BV todtowg AE; meadvral
AHPS meodrta rell.
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[John, Archbishop of Constantinople, the Golden Mouth]

SERMON ON THE TEMPTATION

1 Our Lord and Savior Jesus Christ went out into the desert armed against
the devil, for his is the voice that says, “No one can take away the goods of
the strong one unless first with boldness he binds the strong one, and then
he will take away his goods” (Mk 3:27; cf. Mt 12:29). 2 Accordingly, he brings
in his humanity, and the created form that he put on he brings into the desert,
associating in his victory over the devil his body as a weapon against the demons.
3 And observe carefully that when he was contending he nowhere showed the
prosopon of his [divine] dignity. 4 And if you wish to make known to the devil
that he is involved not with the Son of God and the Only-begotten but with the
human being <...> 5 and what the devil says for all to hear: “If you are the
Son of God, command these stones to become bread” (Mt 4:3). 6 But our
Savior, concealing his dignity and advancing the work of salvation (for every-
where his aim was this, to show himself as the contender and this fallen one
victorious), says to him: “Not by bread alone will a human being live, but
by every word coming forth from the mouth of God” (Mt 4:4; Dt 8:3). 7 Thus
it is from the prosopon of his humanity that he struggles. 8 For if it were a
question of his dignity he would have said: “not by bread alone will the Son of

I dwvh Aéyovtog in HO is a characteristic expression of Severian of Gabala
(hereafter SG). It may be modeled after dwvi) Bodvrog of Is 40:3 (LXX) quoted
in Mt 3:3 and Lk 3:4.

t6Aun is found in all the codices (HOQ). It was probably the common
reading of Mk 3:27 in southern Italy, since scribes tend to “adjust” biblical quo-
tations to their text of the Bible.

2 10 ohpa with dthov in apposition are taken as the object of éunolitedov,
“associating,” a meaning not given to this verb in LSJ or Lampe.

3 mpooeye axpiPadc is a very characteristic expression of SG, who regularly
addresses his congregation in the singular.

EdelLev 10 mpdownov: the use of the verb deikvopt with npéownov brings
out the latter’s older meaning of “concrete manifestation,” “countenance,” the
“form in which a physis or hypostasis appears,” rather than the later ontological
“person.” Cf. detfat in 6 and 9, Seikvutal in 23, and £8erlev in 42.

4 Ei 6% Oéherg yvopicat: is the homilist addressing his audience or Christ?
Probably the former. Obviously there is a lacuna after &v@pwnov.
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God live.” 9 But both wanting to show that it is the human being who is crowned
and who therefore is the one contending, and also bringing to him the prizes of
victory, he says: “Not by bread alone will a human being live” (Mt 4:4; Dt
8:3), and “I am a human being,” he says, “and I do not need bread, for God’s
word is enough for nourishment.”

10 Look at the evil one. The devil relying on arguments and Christ relying
on the scriptures show the difference between the Church and heretics. The
heretics are dialecticians, the Church is faithful. 11 That the Son of God would
have said: “Let these stones become bread,” was the conclusion of a syllogism,
because it befits the Son of God to transform. 12 But our Savior, preferring the
truth to syllogisms, goes to the testimony of the scriptures and says to him: “Not
by bread alone will a human being live, but by every word coming forth
from the mouth of God” (Mt 4:4; Dt 8:3).

13 After this, when the devil had been refuted, he himself also turns to the
scriptures and says to Jesus as he takes him up to the pinnacle of the temple:
“If you are the Son of God throw yourself down.” And after this: “You will
not be hurt,” he says, “for so it has been written” (Mt 4:6). 14 Look at the
devil, how he has made use of alien weapons, and keep this in mind: for it has
been written: “He will give his angels charge over you and they will lift you
up in their hands lest you strike your foot against a stone” (Mt 4:6; Ps 90
{91]:11-12). 15 Say, devil, also what follows. Don’t you know the conclusion?
16 Why do you hide it like the heretic, who preferring what agrees with his
thought, hides the conclusion through which his refutation is made known? 17 It
has been written: “He will give his angels charge over you and they will lift
you up in their hands lest you strike your foot against a stone” (Mt 4:6; Ps
90 [91}:11-12). 18 Read now what follows: “You will step on the asp and the
basilisk and you will trample under foot the lion and the dragon” (Ps 90
[91]:13). 19 But since the prophecy is against the devil he does not cite what
is against him but only what he thinks is in his favor.

9 ikavel: a rare form. Lampe cites only one occurrence of the verb ixavéw,

in Theodorus Studita (ob. 826). Uthemann (30) reads apxet.

10 BMAére is another characteristic of SG: cf. 14 and 37 (BAénete); onuaivet
is also characteristic of SG.

11 My emendation is elrev<@iv>>, Uthemann’s (35) is <obk> eilnev.

14 £ye tadra £v tfj Savoiq is another characteristic expression of SG.

15-18 The homilist addresses the devil directly, as also in 55 and 82. This
adds to the dramatic quality of the homily. Cf. J. Kecskeméti's article cited in
the Introduction, n. 11.

ta £&f¢ is characteristic of SG, as is 7 dxolovBia and in 18 1@ axéiovda.
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20 Our Savior said to him: “It has been written: You shall not tempt the
Lord your God” (Mt 4:7; Dt 6:16). 21 Many think that referring to himself he
said to the devil: “Do not tempt me, the Lord your God,” and they want to refer
the saying to the dignity of the Only-begotten. 22 But we do not accept this
attribution to his dignity, not because we deny his dignity but because we confess
his power. 23 Not from this is it shown that the Only-begotten is the Lord God,
for there are countless testimonies announcing his dignity, but now he is speaking
from the prosopon of his humanity. 24 When he said: “Throw yourself down
from above” (Mt 4:6) let us see whether he was trying to do harm<. . .> 25 It
has been written: “He will give his angels charge over you” (Mt 4:6; Ps 90
[91]:11). 26 From the prosopon of the humanity he says: “You will not tempt
the Lord your God”” (Mt 4:7; Dt 6:16) instead of: “It has been written for me
the human being not to tempt God.” 27 “I do not throw myself in order not to
tempt God. I do not tempt. I do not test to see whether he is able to help or not.
That would be alien to piety.” 28 He says this not from his dignity but from
his human appearance: “But I too am a human being and I am righteous and 1
do not tempt God.”

29 Never do the righteous tempt God, but they bear whatever necessity comes
upen them, and if God wishes to try them they accept it. 30 For did those who

21 Five codices, including H, omit pe, and five, including O, read pe, which
latter reading clarifies the homilist’s point. The five scribes who omitted pe were
evidently “adjusting” the homilist’s text to fit their biblical text, Uthemann (65)
omits pe.

The reading érayayeiv has been preferred here because of manuscript author-
ity, but the reading énavayayeiv is characteristic of SG.

22 What is the homilist’s understanding of 86vapi¢? Here it is contrasted with
afia, as is oikovopia in 6. Are we to understand that the power (8tvapig) to
carry out the plan of salvation (oikovopia) belongs to Christ’s humanity rather
than to the a&fa of his divinity? This would be in sharp contrast to Nestorius
(Loofs 196.15-17), for whom “The two natures have one Lordship (a00evtia)
and one power (8Gvaptg) or might (Suvaoteia) and one prosopon in the one
dignity (a&ia) and in the same honor (tiuf).” Grillmeier, Christ in Christian
Tradition (n. 4 above), 462. The difference here between our homilist and Nes-
torius points to the advantage of the latter’s xpdcwnov tfig cuvadeiag and to our
homilist’s less developed christology.

24 After adixfica there is another lacuna,

26 avri tod is also characteristic of SG,

28 dyig = mpoownov, illustrating again the latter’s sense of “‘concrete man-
ifestation.”
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were saved from the fiery furnace or from any other trial throw themselves into
it as a way of tempting God? 31 Did Daniel say, “Cast me into the lions’ den,”
or did the three young men say, “Cast us into the fiery furnace, for God will
deliver us”? 32 Now if he gave up those who turned to him it was because they
had armed themselves with overconfidence, and had not prepared themselves
with piety.

33 Nebuchadnezzar answered the three martyrs by saying: “During whatever
hour you hear the sound of the trumpet and the pipe and the lyre, the
sambuca and the psaltery and the playing together of every kind of instru-
ment, you must fall down and worship the image” (Dn 3:5). 31 And when
he had said this he added: “And who is the god who will save you from my
hands?” (Dn 3:15). 35 The martyrs say: “Be it known to you, king, that we
do not adore your gods, and the image that you set up we do not worship,
for there is a God who is able to deliver us” (Dn 3:18,17). 36 And they did
not say, “who will deliver us,” but “who is able to.” 37 Consider their reverent
attitude: “He is able to deliver us, but if he does not wish to, not for that reason
do we deny our devotion to him. 3§ For we deliberately give witness to him
who is able, but we do not tempt him. We give witness to his power, we do not
dictate to his power. I know that he can but I don’t try to force him with my
will. 39 There is a God who can deliver us, and if he doesn’t, be it known
to you, king, that we still won’t adore your gods and won’t worship the
golden image you set up” (Dn 3:17-18). 40 Thus the righteous did not tempt
God but accepted the misfortune that befell them and then, unexpectedly, they
enjoyed his benefaction.

41 So our Savior says from the prosopon of his humanity: “You will not

38 Uthemann (108) omits ob vopoBetodpev T dvvdpet.
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tempt the Lord your God” (Mt 4:7; Dt 6:16). 42 Continuing, he showed that
the saying was not directed to the demon, but for our salvation the word has
been written: “You shall not tempt the Lord your God (Mt 4:7; Dt 6:16), I
do not tempt God.” 43 So he received his second shot along with the first and
went away. 44 Rather, he did not go away but remained in his impudence, for
it is characteristic of evil to add its own madness to the struggle.

45 He takes the Lord in turn to a very high mountain and shows him all
the kingdoms of the world and their glory (Mt 4:8) in a moment of time (Lk
4:5). 46 How did he show them? For to God all things are possible, but for the
devil how did it appear easy to show them? 47 For it did not say: “Jesus saw.”
For he who embraces all things was able to stand in one place, in one corner,
and see all things. 48 But I am asking how the devil showed the kingdoms.
49 For if someone were to go up to a high place and see all the cities, he sees
the things that are going on in their midst. 50 How then did the devil show such
great variety of detail in a moment of time? 51 Now it is easy for the devil to
transform himself into evil, for if he transforms himself into an angel of light
(2 Cor 11:14), how much more into a visible fantasy.

52 Then he said: “All this I will give to you if you fall down and worship
me” (Mt 4:9). Thus, because he was talking to the humanity. 53 So he proposes
the third temptation and says: “All this I will give you if you fall down and
worship me” (Mt 4:9). 54 And if the devil’s words are harsh, yet they provide
safety, not for him who says them but for us who hear “if you fall down and
worship me” (Mt 4:9). 55 So then it is not possible to worship you without

45 &v oniypfj xpovovu is taken from Lk 4.5 and incorporated into Mt 4:8.
49 Uthemann (134-35) reads ktijvy . . . Tpeddpeva for ktiipata otpeddueva.



66 TRADITIO

oal, uf npétepov necdvia;, Talbra ndvra oot Sdow, EAv TETDV TPOCKLVHTNS
uot. 'Enayyéletar ntdow, gita 86ouv.

56 'O 8t cwtip 10 pétpov avTod THS paviag dtleAvwv enoiv tpdg avTdv:
«"Ynaye, aaravd.» 57 Kai oovi 0eod andpastic, 10 « " Yraye, aatavd. I'éypantar
yap: KUplov v Bedv oov mpookuvijoels kal avtd povey Aatpevoeg.» 58 Kai
anfillev an’ avtod 6 dudPolrog. 59 Pwviy adTOV didkel. 60 "Qomnep TOLG LViOVg
avtod Toug iovdaiovg kKai Beopdyovg 16te S Pwviig Onicw PEPANKevV (Ae-
yévrov yap avtdv: «ITod 0 'Incols» Afyer avtoig: « Eyd efut,» kai 1) gwvi
navtag €ig 10 onicw katéParev)- 61 obtw kai 1@ SwPdre «” Yraye, aatavd.»
62 Kai 0 Adyog avtov ££ddnoev kxai €ig 1a Omicw anéppryev.

63 Kai dnéotn dn’ avrod 0 dvdPorog dypr kaipod. Tobto 6% yéypantar gig
aopdieiav Nudv. 64 "'Enedn naviayod dult thg sixdvog fig avélaPev ya-
poxtfipa Nuiv noAteiag xataiundvov diddoxel oe, Eneldav noiaions T
POl kai vikfong un &g auepuviav EABelv aAL™ eidévar 611 avaxintel
mdAy petd v viknv. 65 TMoAkfic odv nolAiaxig gikdtwe npoofariovong
nuiv opéfeme fi Embopiag fj dAlov TIvog TV madnpdtov kel cupurAakévtog
NUiv Og TAAY, 6 voig £ppwUévov gépav TOV Aoylopdv katnyovicato tdbn.
66 Kai avtog 0 viknoag viv £tépg npooPolrfi fttdtat. 67 Awd xpn Huag eig
apepruviav pn Epyecbat aAA’ eidévar 611 Gypr karpod 1 vikn kai Gypr kai-
pob N apepvia. 68 'H 6z 1@V nabdv vikn npdokalpog: WG ECUEV &V 1O
KOOU® Kol VIKAUEY Kol TaAQ{OUEY.

69 "'H 6& teAeia vikn &v Tédel 1OV ayodvev. 70 At 10010 6 TTadAog vikdv
ovK auépuvog v AL’ fiyovio to példov kai Eleyev- 71 «Ovtag tpéyw ovy
¢ AdfAwg, oltwe mUKTEvw oby ¢ dépa dépawv, dAL vrwmdlw uov 0 cdua

56 Mt 4:10

57 Mt 4:10

60 Cf. Jn 18:4-6
63 Lc4:13

67 Cf. Lc 4:13
71 1 Cor 9:26-27
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first falling down? ““All this I will give you if you fall down and worship me”
(Mt 4:9). He commands a fall, then promises a gift.

56 But our Savior, putting an end to his ongoing madness, says to him:
“Begone, Satan!” (Mt 4:10). 57 And the voice of God is a command: ‘“‘Begone,
Satan! For it has been written: You shall worship the Lord your God, and
Him only shall you adore” (Mt 4:10). 58 And the devil went away from him.
59 A voice expels him. 60 Just as his sons the Jews and enemies of God at that
other time (cf. Jn 18:4-6) he drove back with his voice (for when they said:
“Where is Jesus?” he said to them: “I am he” [Jn 18:5], and his voice threw
them all back), 61 so also to the devil: “Begone, Satan!” 62 And his word cast
him out and drove him back.

63 And the devil stayed away from him until an opportune moment (Lk
4:13). This was written for our protection. 64 Since everywhere through the
image that he assumed he left behind for us a model of behavior, he teaches
you: when you struggle against the devil and win do not become overconfident
but know that he will show up again after your victory. 65 And so, as was to
be expected when a great appetite or desire or any other passion kept assaulting
us again and again and involved us in a kind of wrestling match, our mind,
engaging in a formidable thought process, overcame the passions. 66 And he
who is a victor now is overcome by the next assault. 67 Therefore we must not
become overconfident but know that our victory is until an opportune moment
(Lk 4:13), and until an opportune moment (Lk 4:13) is our overconfidence.
68 Our victory over our passions is temporary. As long as we are in the world
let us continue both to win and to keep on struggling.

69 The final victory comes at the end of all our struggles. 70 This is why
Paul, when victorious, did not become overconfident but continued to be anxious
about the future and said: 71 “Thus I run, not as one without a goal, thus I
box, not as one who beats the air, but I mortify my body and bring it into

63 The homilist follows the order of temptations and the wording of Mat-
thew’s gospel, but here, as in 45, he draws from Luke (4:13).
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Kal dovAaywyd pn mwe dAloig knpséag avtog dédkiog yévwuar»n 72 "Ote 8E
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73 Ob1wg, adehoi, tedeinoig TV dydvov 1) tedeinoig tod Blov Eotiv.
74 Kai pufy vopiorg dvBporov npod televtiic otepavoiobat, THig ypaefc Ae-
yovong: «Mp uaxapions dvlpwrov npd tedevthc avroo.» 15 'O cothp Téher0g
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Bdvartov teheivwowv Exdleoev, tic npd Bavdtov tedeinowv gavialstal;

78 Kai dnéotn dypr kaipol kai AoV npoafjifov dyyelol kai dimrdvovv avrd.
79 Téhog i aoxNoewg 10 O ayyélov SiakoveioBat. 80 "O pev kokdg kai
axaipog mapiyayev O OSudPorog, e0Béwg &£816oLev O @AdvBponoc.
81 "Eheyev yap O SidPorog Otwwroly dyyéloi avtol évieleftar mepl oob.»
82 Tb axaipwg mapiyayeg, 0 0£0¢ ebkaipmg kai oikovouikde, iva derydfj 6
11 TéAoG névetl toig ayevilopévorg. 83 Hpooiibov dyyeior xai dimxdvovy avTd.
84 Tivi; T oyxfpant tig avBpondtntog, 1¢ Kotonatioavtl To0g daipovag,
@ raticavit £ni aonide xai Bactriokov, 1@ EmPavn £ni Afovia xai dpd-
kxovta. 85 Ei pn yap mpdhrog avtdg erdinoey, obk av fuiv éEovoiav Edwkev
matelv £mi Aéovia Kol dpdxova.

86 [Mpdrog dyov 6 katd dapdvov éotiv. 87 'Enedny Mwbofic kai "HAiag
iotovion tecoapdxovia Huépasg, Moiofig Eviioteuaey, ovy iva katopbdon-
0 Xpiotoc 8¢ xatdpbwoev. 88 "O yiap Moiofig ob vnoteboug Tovg daipovag

72 2 Tim 4:7

74 Sir 11:28

76 Lc 13:32

78 Lc 4:13; Mt 4:11; cf. Mc 1:13
81 Cf. Ps 90 (91):11

83 Mt 4:11

84 Cf. Ps 90 (91):13

87 Cf. Ex 34:28

88 Cf. 1(3) Reg. 19:8
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subjection lest after preaching to others I be found reprobate” (1 Cor 9:26-
27). 72 When he had run to the end of his races and was about to be crowned
he said, “I have fought the good fight, I have completed the course, I have
kept the faith” (2 Tim 4:7).

73 So, brothers, the end of our life is the end of our struggles. 74 And don’t
think that anyone is crowned before the end, since Scripture says: “Call no one
blessed before his end” (Sir 11:28). 75 Our Savior is perfect in all things.
Deceit did not associate with him, deceit did not dwell with him, wickedness
was not present with him. 76 He says about himself: “Say to that fox: Today
and tomorrow I perform signs and on the third day I shall be perfected”
(Lk 13:32). 77 If Christ called his own death a perfection, who imagines per-
fection before death?

78 “And he kept away from him until an opportune moment, and then
angels came and ministered to him” (Lk 4:13; Mt 4:11; c¢f. Mk 1:13). 79 To
be ministered to by angels is the goal of asceticism. 80 What the devil introduced
wickedly and out of season the lover of humanity taught in due order. 81 For
the devil said: “He will give his angels charge over you” (cf. Ps 90 [91]:11).
82 You introduced that prematurely; God did so at the proper time and for our
salvation, in order that it might be shown what goal is set for those who struggle.
83 ‘“Angels came and ministered to him” (Mt 4:11). 84 To whom? To the
frame of the humanity that scorned the demons, that trod on the asp and the
basilisk, that trampled the lion and the dragon (cf. Ps 90 [91]:13). 85 If he had
not first walked over them he could not have given us the power to walk over
the lion and the dragon.

86 The principal struggle is against demons. 87 When Moses and Elijah stand
for forty days, Moses fasted (cf. Ex 34:28), not in order to triumph, but Christ
triumphed. 88 For Moses did not expel the demons by fasting, nor did Elijah

73 aderdoi is characteristic of SG, as dyanntoi is of Chrysostom.
84 @ oxuant = @ npooodne: cf, 28 and 3.
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90-94 Cf. Mt 17:1-5; Mc 9:2--7; Lc 9:28-35

91 Cf. Ex 24:15-18

93 Dt 18:15

94 Dt 18:15; Mt 17:5; Mc 9:7; Lc 9:35; cf. Mt 5:17
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fast in order to put down the devil (1 [3] Kgs 19:8). 89 Rather it was Jesus who
was responsible for these things and who set these matters straight, as he said
in prophecy. 90 The master of the law and the prophets presented Moses and
Elijah, the master of the evangelists presented Peter and John and James (cf. Mt
17:1-3; Mk 9:2-4, Lk 9:28-30). 91 And one cloud is made into a type of the
Church (cf. Ex 24:15-18; Mt 17:5; Mk 9:7; Lk 9:34). 92 Having indicated that,
I will propose that the living word spoken by Moses was ratified by the Father
on the mountain when he said: “This is my beloved Son: hear him!>” (Mt 17:5;
Mk 9:7; Lk 9:35). 93 For Moses had previously said: “The Lord our God will
set up for you a prophet as he has me: hear him!” (Dt 18:15). 94 Moses had
said: “Hear him!” and the Father said: ‘“Hear him!” in order to show that grace
did not do violence to the law, but fulfilled the law, not insulting Moses but
fulfilling his word (Dt 18:15; Mt 17:5; Mk 9:7; Lk 9:35; cf. Mt 5:17).

95 Not out of necessity, but from the law and the prophet, receiving the king
of truth <...> 96 For just as images of a king are honored before his visit but
after his appearance all display of his images is pointless and his name is now
shouted back and forth, 97 so with respect to the prototype, before Christ there
were the law and the prophets, but after Christ the glory of his truth shines forth
and the words of the fathers have lost their force. 98 The works of the Godhead
shine forth, by which may we all be saved, in Christ himself, unto whom be
glory, power, and honor for ages of ages. Amen.

89 *Ene1d1y 87 through 8¢ 89 is bracketed by Uthemann (210-15) as a copyist’s
bridge passage. fjridto = “was responsible for,” the reading of most mss., does
not have this meaning in LSJ, and the verb aitidopat is not included in Lampe.
However, the latter translates aitiatéov in Synesius as “one must regard as re-
sponsible” and aitiatéoc (not found in LSJ) as “to be held responsible.” Uthe-
mann’s emendation (215) <ovyx> frtricato, based on the reading ©yticato of
HYV, deserves consideration.

93 mpooavadwvéiwm is found twice in In centurionem (ed. Aubineau 11, 4 and
12, 8).

94 Moiorg . . . dxovete? is omitted by Uthemann (225).

95 There is another lacuna after Aapupdvovtec. Uthemann reads Lapfdvovior
without lacuna.

- 96 avnipetaotpédel is found neither in LSJ nor in Lampe.

98 After Bedtnto¢ Uthemann (235-36) adopts J’s kai dpyei td 11i¢

avlpondtnrog.



